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Abstract:  

About whether Islamic philosophy can play a role in the production of humanities? 

There is a continuum of ideas that, on the one hand, are ideas that have neglected the 

role of Islamic philosophy in general. And on the other hand, there are ideas that incor-

porate the teachings of Islamic philosophy into paradigmatic elements for the produc-

tion of a new type of human science. In the meantime, the ideas emphasize the distinc-

tive features of transcendental wisdom, such as the doctrine of the originality of exis-

tence, the unity of existence, the imposition of existence and the essential movement 

among other branches of Islamic philosophy. But acknowledging the role of transcen-

dental wisdom in directing humanities, it is clear that the teachings of transcendental 

wisdom do not directly relate to the humanities. The purpose of this paper is to show 

how the teachings of transcendental wisdom can influence the science of politics. The 

claim of this writing is that the teachings of transcendental wisdom constitute a series of 

philosophical models that, through the transposition of the teachings of transcendental 

wisdom and political science, make it possible for political science to benefit from tran-

scendental wisdom. Examine the present claim through reference to the works of tran-

scendental wisdom, and it becomes clear that the teachings of the transcendental wis-

dom create philosophical patterns that, in turn, are used as the philosophical foundations 

of political science. The most important result of this article is the possibility of estab-

lishing a science of politics based on the teachings of Transcendent Philosophy. The 

significance of this achievement for humanities can be used as a structural element in 

establishing a native paradigm in the humanities. 
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Introduction 

The philosophical patterns of political 

science are the logical models between tran-

scendental wisdom and political knowledge, 

and with the help of transcendental wisdom, 

they try to guide politics. (Iman and Kalateh, 

2013, 454) 

"The entry of philosophical or ideological 

issues into the level of science requires the 

elaboration of a logical model for the scien-

tific philosophical presuppositions of science. 

[...] A model that presupposes science and 

determines the identity of science [...] as a 

logical model for introducing the ontological, 

epistemological, cognitive, and ... sciences 

that are rooted in philosophy. "(Iman and 

Kalateh, 2013, 453-454) 

When this paper discusses the philosophi-

cal patterns of political science,This is the 

logical model that Iman and Kalateh Sadati 

speaks of; a pattern that includes the basic 

concepts of science required, such as "the 

nature of social reality, the nature of man and 

how to enter into reality and gain knowledge 

of it." (Iman and Kalateh, 2013, 452) This 

pattern is the place where the controversial 

abstract issues of the verdict and the theoreti-

cal foundations of science are to be consi-

dered in the context of the "theoretical phi-

losophy" and "practical philosophy" for stud-

ying it in "Transcendental wisdom." In this 

way, the science of politics is directly related 

to the "patterns." Contrary to the many au-

thors of the "civil philosophy", the author 

claims that philosophical "foundations" have 

an indirect influence on the science of poli-

tics. (Pezeshgi, 2016, 114) 

 

The definition of the philosophical pat-

terns of political science 

Mohammad Taqi Imani writes about the role 

of philosophical patterns of science and its 

elements: 

"Although scientific knowledge is the prod-

uct of the scientific research process, and its 

technical and technical characteristics are 

presented as testamentary in empirical reali-

ty, this feature does not address all the ques-

tions raised in relation to the logical break-

down of scientific knowledge. The logic of 

every kind of scientific knowledge and ways 

to achieve the empirical reality and the ac-

creditation of the discovered knowledge 

brings us to the bogus complex that we are in 

need of answering; questions like: 

1. is it possible to obtain knowledge 

of reality (in the general sense) 

and to acquire scientific know-

ledge of reality (in a certain 

sense)? If yes; 

2. What is the nature or attribute of 

this knowledge? 

3. What is the nature of the reality 

we seek to learn from? 

These questions address the rationale of 

scientific knowledge; an issue that cannot be 

answered just at the level of scientific know-

ledge. In scientific knowledge, the answer to 

these questions is assumed, and one who 

seeks to answer these questions must refer to 

the foundation upon which scientific know-

ledge is based. For example, if the mission of 

scientific knowledge is to be defined as em-

pirical truth, and experience has been intro-

duced with the authenticity of observation, 

measurement, and testing in relation to this 

knowledge, it is certain that for this kind of 

knowledge, the identity is already predeter-

mined. Based on that, it introduces itself to 

its users. Before this knowledge is produced, 

the nature of this knowledge and its essence, 

the nature of what this knowledge refers to in 

order to gain knowledge, The nature of the 

path to which this knowledge is learned, as 

well as the nature of the elements that are 

present along the path and involved in the 
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validation of knowledge and ... are specified. 

The explanation of the coordinates of these 

cases does not take place in the field of 

science, because science itself is identified by 

these coordinates, or, in other words, the ex-

istence of each science depends on these cas-

es. Science has an empirical reality, while 

these were embedded in science. These cases 

guide the science of how to enter the empiri-

cal reality. These cases form a set of guid-

ance for science, in which the nature of reali-

ty and how it is acquired from it is deter-

mined, so that science does not go astray in 

recognizing reality and entering it credibly. 

More precisely, ontological topics, episte-

mology, methodology, and methodology 

have been presented before the logical and 

executive design of scientific processes and 

the consensus among the scholars has been 

addressed. So, before science goes to reality. 

The reality has been identified in another 

place, and the material has been presented in 

explaining the existential nature of reality 

(epistemology), how to produce credible and 

lasting knowledge of reality (methodology), 

and how to collect reliable and durable in-

formation from it. "(Iman, 2012, 44-45) 

This long quotation, on one hand 

represents the special work of the model rule 

for political scienceAnd explaining its ele-

ments on the other. The controversial pattern 

also determines the nature and definition of 

"science". Based on what faith says, the main 

components of a rule pattern for political 

science include ontology, epistemology, 

anthropology, methodology, science, and 

methodology. But are there other elements in 

political science patterns apart from these? 

Iman itself has put some other definitions 

and elements for the discussed patterns. For 

example, Newman quotes that the philosoph-

ical pattern of science as a system of thought 

consists of elements that identify fundamen-

tal questions, reveals puzzles, and identifies 

research techniques based on their basic pre-

suppositions. (Iman, 2013, 452) But Kuhn 

introduces other elements for science pat-

terns: symbolic generalizations, metaphysical 

elements, common values of the scientific 

community, and typical examples. (Kuhn, 

2010, 227-228). Finally, Iman recognizes the 

elements of these patterns as: ontology, 

epistemology, methodology, and method. 

(Iman, 2012, 45) As can be seen, the ele-

ments in the patterns of speech on the one 

hand include some philosophical and verbal 

elements, on the other hand, include technical 

or scientific elements. This attribute makes 

faith the patterns of the "connection of phi-

losophy and science" called. (Iman and Kala-

teh, 2013, 453). Indeed, the controversial pat-

terns contain philosophical and verbal ele-

ments, but the level of abstraction is less than 

"philosophy" and "philosophy". (Iman and 

Kalateh, 2013, 454), because the elements of 

the verdict in these patterns also take into 

account social reality. The belief about this 

type of template writes that this template: 

"While philosophy is trying to respond to 

ontological and epistemological issues in the 

domain of subjectivity and abstractions, the 

paradigm attempts to address the realm of 

social reality. That is why paradigms attempt 

to identify their epistemological and metho-

dological approaches in addition to having 

ontological perspectives such as philosophy. 

Thus, paradigms try to spread their theoreti-

cal umbrella on science and methodology. 

However, philosophy is not interested in en-

tering the realm of objective reality, but it 

tries to analyze reality at abstract le-

vels."(Iman and Kalateh, 2013, 454) 

This philosophy, though focused on "be-

ing" and "knowledge," opens up the perspec-

tives of the discussed patterns. As with 

science, it maintains its boundary. Because 
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elements of these patterns attempt to provide 

an analysis of social reality with the help of 

"scientific theories". Therefore, the summary 

of the claim of Iman is that the patterns dis-

cussed are on the level between the abstract 

of the verdict and the empirical fact, which, 

on the one hand, relies on the doctrines of the 

law, and on the other hand defines the 

frameworks for the production of scientific 

theory. (Iman and Kalateh, 2013, 455) So the 

two points were revealed with what was said. 

First, the "science of politics" does not direct-

ly relate to "philosophy." It does so through 

specific patterns, and the second is that these 

patterns are between philosophy and science. 

(Iman and Kalateh, 2013, 454-455). There-

fore, in order to inquire about these patterns 

in transcendental wisdom, it is necessary to 

focus on the sphere of the intersection of 

"theoretical philosophy" and "practical phi-

losophy" in Islamic philosophy. Because the 

position of the discussed patterns is at the 

cross point of these two philosophies. There-

fore, the following two points are discussed 

in the transcendental wisdom. 

 

The difference between the position and 

the specific nature of the basis of the law 

and philosophical patterns in science 

Given what has been said, the position of the 

"Transcendental Wisdom" and the philosoph-

ical patterns of politics on the one hand, and 

their differences on the other, are apparent. 

The explanations of faith clearly show that 

those transcendental wisdoms that are used as 

the foundations of political science can form 

part of the patterns that make it possible to 

guide and construct the science of politics. In 

other words, the above problems play a role 

in the production of political science, but 

their role in this process is mediated by the 

role that transcendental wisdom relates to 

political science through philosophical pat-

terns. Not paying attention to this point has 

led some writers of transcendental wisdom, 

such as "political philosophy," to fall into the 

"political philosophy" of using the "Tran-

scendental Philosophy" issues. The author 

has already referred to some of these writ-

ings. In this series of writings, the authors 

have introduced issues of transcendental wis-

dom such as "authenticity of existence," "the 

network of existence," "the formation of exis-

tence," "the unity of existence," the simplici-

ty of existence, "the goodness of existence," 

the truth of existence, "the unity of the ac-

tions," and "the evolutionary and theatrical 

monotheism " as the foundations of a verdict 

of issues such as "dignity", "deception", "jus-

tice", "freedom", "government", "authority" 

and "legitimacy". But as is the case with the 

doctrines of Theoretical Philosophy. From 

the issues of "theoretical philosophy" one 

cannot get questions about "practical philos-

ophy" such as "political philosophy." And 

this problem cannot be solved by separating 

the transcendental wisdom as the foundations 

of the "political philosophy". (Pezeshgi, 

2016, 115-116)This is true not only of "polit-

ical philosophy" but also of other branches of 

transcendental wisdom, such as "the philoso-

phy of political science." Similarly, the role 

of the "transcendentalist philosophy" as the 

basis of the science of politics is indirect and 

indirect, through the "patterns" that are con-

structive and guiding the science of politics. 

But further explanation of this requires the 

expression of the relation between "theoreti-

cal philosophy" and "practical philosophy" 

which is discussed in the discussion. 

 

Theoretical Philosophy as the Source of 

Philosophical Patterns 

As discussed in the first chapter of the 

present article, there are two completely dif-

ferent ideas about the relation between "theo-
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retical philosophy" and "practical philoso-

phy". The first idea of those thinkers is So-

crates, on the basis of which "knowledge" 

and "virtue" are one and these two concepts 

have logical relations with each other.  

Therefore, there is a necessary link be-

tween knowledge of a subject and action ac-

cording to it. While, according to another 

idea, there is no relationship between the two 

and knowledge of a subject does not require 

action on the basis of it, and it is not so that 

"knowledge" leads to "virtue" itself. (Fanaii 

Ashkevari, 2011, 10) Among the two ideas 

above, most Muslim wise men have accepted 

the second idea and believe that it is impossi-

ble to extrapolate from the "theoretical phi-

losophy" the issues of "practical philosophy." 

(Javadi Amoli, 2008: pp. 119-120). There-

fore, the clarification of the relationship be-

tween these two forms of philosophy can be a 

good guide to examining the role of the Tran-

scendental Philosophy in establishing the 

"political science". Javadi Amoli regards the 

teachings of "theoretical philosophy" as pro-

viding the "foundations" of practical philoso-

phy. This work of "theoretical philosophy" 

comes from its position in relation to "prac-

tical philosophy." Because not only the issues 

of practical philosophy are not consistent 

equal with the practical philosophy, but the 

issues of theoretical philosophy within them-

selves. For example, some of the issues of 

very large theoretical philosophy (such as 

verbiage issues) and some of the other are 

"divisible" issues (like medical science). For 

the purposes of dividing issues, propositions 

such as the proposition that "you are either 

mentally or externally, or cause or effect" 

(Javad Amoli, 2008: 118-119). Accordingly, 

from the philosophical point of view of "phi-

losophy", "theoretical philosophy" will have 

the status of superiority to "practical philoso-

phy." And the result of this knowledge excel-

lence is to provide the foundation of "practic-

al philosophy," including political science, 

"theoretical philosophy", and in particular 

"special philosophy". Javadi writes in this 

regard: 

"Because this [practical philoso-

phy] is the descendant of theoreti-

cal philosophy, and it [theoretical 

philosophy] descends the same 

[practical philosophy], it must nec-

essarily be inferior. That is, this 

upper [theoretical philosophy] must 

provide all the underlying prin-

ciples [of the practical philosophy], 

and there is no other way out of it. 

"(Javadi Amoli, 2008, 121) 

In this way, one of the subjects of theo-

retical philosophy in relation to the practic-

al philosophy is that the problems of the 

first philosophy are used as the foundation 

of the second philosophy. 

Theoretical philosophy, in addition to be-

ing the foundation of practical philosophy, is 

also the constructor of practical issues of phi-

losophy. Another result of the superiority of 

theoretical philosophy on the practical phi-

losophy is that philosophy first creates the 

subject, problem, and space of the subject, 

problem, and space of the second philosophy. 

Javadi explains this work as follows:  

"Mediation in the presentation of tradi-

tions and social rules is the source of differ-

ences and differences that arise between dif-

ferent laws. Because the laws that the intel-

lect recognizes or approves is in accordance 

with the knowledge that it possesses of man 

and the world. In other words, cosmology, 

the principle and the legislative subordinate 

to it, the originality of the universe is to  

legislate another expression of the confusion 

of practical philosophy with theoretical phi-

losophy. 
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The practical philosophy is either to 

perceive the practical reason or to theoretical 

rationalism on theoretical philosophy. 

Of course, it does not mean that, in the 

order of several introductions of the issues 

and theorems of theoretical philosophy about 

different entities, one is to arrive at a problem 

related to practical philosophy. Such a claim 

has not been made by any wise or philoso-

pher so far, so far today, a person who claims 

to have a contrary discovery. 

Instead, it means that in the worldviews of 

theoretical philosophy, the examples of the 

general theorems of practical philosophy are 

provided. After providing these examples and 

according to them, the rulings related to the 

practical philosophy that are in the field of 

obedience and despicable and in the limits of 

must and should be issued. "(Javadi Amoli, 

2011, 385-386) 

In this sense, the logical form of a basic 

ruling argument in the realm of "practical 

philosophy" consists of two logical analogies 

that are interconnected. The first analogy of 

this argument is a deductive verdict of "theo-

retical reason", both of which are preposi-

tions of the propositions of "theoretical phi-

losophy." As an example, this analogy can be 

cited as follows: justice is wrong (first intro-

duction), and every innocent thing deserves 

to be done (second introduction) as a result of 

justice deserved to be done. The result of this 

analogy is itself the introduction to the 

second analogy, namely: Democracy is a fair 

way of governing (first introduction) and jus-

tice deserves to be done (second introduc-

tion), then democracy deserves to be disman-

tled. As can be seen, one of the preamble of 

the second analogy is a partial proposition 

(democracy is a just rule), and when, in a 

comparison with a general proposition, the 

final result of the argument is a partial propo-

sition (the democracy it deserves to be dis-

posed of). . With the explanation given by 

Javadi Amoli, extraction of the theory of "so-

cial transformation" from the theory of the 

"motion of Johari" is a lacking scientific en-

deavor. 

What has been said so far has been to ex-

plain the impact of "theoretical philosophy" 

on "practical philosophy." But, as in the ex-

planations of faith, it has come from philo-

sophical models; the teachings of experimen-

tal sciences also affect the elements of these 

patterns, which have not been neglected by 

the classical logicians. For example, Bahma-

nyar explores the relationship between differ-

ent sciences in relation to each other (based 

on the idea of the thematic distinction of the 

sciences) and explains what lesser knowledge 

has affected over-the-know knowledge. (Pe-

zeshgi, 2005: 49-50). After clarifying this 

issue in the next step, it is necessary to dis-

cuss the structure of these patterns and its 

constituent elements in order to proceed with 

the research process of this article. 

 

The structure of philosophical patterns 

Thomas Cohen calls them "disciplinary ma-

trices" (as they refer to as logical patterns of a 

science) as the thinkers who underlie the dis-

cussion of such patterns. (Cohen, 2010: 222-

223) and determents four structural elements 

for these patterns: symbolic generalizations, 

particular models, values, and examples. Co-

hen's terms are symbolic expressions that are 

accepted and used by members of a scientific 

community. These expressions are expressed 

as symbolic formulas such as f = ma or short 

words. In other words, this part of the 

framework of the special field is the same 

scientific law that is discovered in science. 

(Cohen, 2010: 223) Specific patterns in this 

structure include metaphysical and explorato-

ry patterns that members of a scientific com-

munity adhere to (Cohen, 2010: 225). In fact, 
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what is described in this article as the model 

of the decree and the subject of the present 

paper is the same metaphysical patterns re-

ferred to by Cohen. In his view, four impor-

tant pieces of these patterns for a science are: 

Preparing and presenting analysts and meta-

phors, preferred or allowed to members of 

the scientific community, determining expla-

nations and puzzle-solutions, determining the 

list of unsolved puzzles, and evaluating the 

importance of each of them. (Cohen, 2010: 

225) Thus, in the case of Cohen's science 

admission, it is possible to expect these four 

works from the philosophical patterns of 

"transcendental wisdom" for "science of poli-

tics." But the common values among mem-

bers of a scientific community are the third 

element of the structural framework of the 

field of expertise that Cohen introduces to us. 

We can refer to values such as the selection 

of simpler theories in explaining scientific 

problems or the choice of theories that are 

aesthetically superior, the values that empiri-

cal scientists are committed to. (Cohen, 2010: 

227-228), and finally the fourth and last 

structural element of Cohen is "typical exam-

ples." Examples of these puzzles are solu-

tions that are taught to students in a field of 

science in laboratories or classrooms to fami-

liarize them with the way their future science 

works (Cohen, 2010: 228) 

The philosophical patterns mentioned in 

the second element of the framework struc-

ture of the Cohen special field are what are 

considered by the author in this chapter as 

philosophical patterns. As can be seen, Co-

hen did not discuss the patterns in detail. 

Hence, the author uses the teachings of 

"faith" to discuss more explicitly these pat-

terns. According to the teachings of "faith" 

(as already stated in this chapter), the philo-

sophical patterns of a science can be classi-

fied into three categories of ontology (includ-

ing anthropology), epistemological and me-

thodological issues, and methods of research 

techniques. (Iman, 2012: 45). Obviously, in 

the present essay, the first three categories 

are considered, and the techniques of the re-

search method are taken out of the circle of 

the review of this writing. 

Although a logical scientific model (the 

framework of the specialized field) uses phi-

losophical foundations for the establishment 

and direction of science, it does not apply all 

philosophical issues as its philosophical ba-

sis. In fact, the criterion used here to select 

philosophical issues as the basis of a criterion 

is the relationship between the philosophical 

problems with science. In this way, besides 

defining the basics of ontology, epistemology 

and methodology of the sub-queries of each 

one can also be determined. According to the 

definition of "faith," the purpose of the onto-

logical foundations of a logical model of 

science is to answer the question that a philo-

sophical device believes in what is there. If, 

on the basis of epistemology, we ask ques-

tions about the sciences that are valid and, 

ultimately, if we are to ask how to produce a 

valid and lasting science, we have discussed 

the methodological foundations of the logical 

model (Iman, 2012: 55). In this essay, the 

writer deals with three fundamental questions 

of political science from the perspective of 

transcendental wisdom based on what has 

been said: the state and its functions from the 

perspective of the transcendental wisdom. 

 

Government, from the point of view of the 

doctrines of the authenticity of existence 

Morteza Motahari writes: "Perceived credit is 

born" the principle of an attempt to live "and 

is subject to the" principle of conformity to 

needs. “And, like many physical and emo-

tional emotions, takes an evolutionary path 

and "uplift" (Tabatabaei, 2006: 149). This 
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reminds us of the direct relationship between 

"credit perceptions" and "human needs." In 

other words, it says that the "need" forces 

humans to make "credibility". Elsewhere  

during the definition of "rule" He says: 

"These kinds of issues [what and 

what form of government are] re-

ally" credit affairs. "Because the 

government finally comes back to 

a credit, it's a contract (credit 

means that we consider it to be 

"credible" to ourselves). These 

credit affairs have to be obtained 

more than they need. What does 

this need to lead to government 

credibility? What does a govern-

ment have to do in the social life 

of mankind? "(Motahari, 2017: 

12) 

In this regard, as in the previous sec-

tion, he acknowledged the existence of a 

direct relationship between "credit affairs" 

and "human needs" and considers the de-

finition of "government" as a matter of 

credit in the recognition of human need. In 

fact, the definition of government (in the 

meta-language of the Transcendent Wis-

dom) will be based on the determination 

of which need or human existential needs 

are eliminated by a credit called "govern-

ment."  The needs that are not met by oth-

er social credits 

Motahari calls the four essential require-

ments that make the establishment and credi-

bility of the "government" necessary: the first 

of these needs is the need for society to be 

administered to a guardian (whether from an 

individual or an individual). On the basis of 

this need, the government is the same, and it 

requires the right of the self and the sove-

reignty of the ruler. (Motahari, 2017: 12) 

Mohammad Hossein Tabatabaei writes in 

reference to this need: 

"As it gives contemporary in-

sight into the way human socie-

ties, even progressive societies to-

day, as well as the historical histo-

ry of relatively close periods of 

human life and other historical 

means of the long and long pe-

riods of collective life of the first 

human being. According to the re-

cruiting and instinct of recruiting, 

those who were the strongest in 

the primitive societies, especially 

those with more physical ability 

and volitional capability, as they 

used other coniferous, vegetative 

and animal creatures, also found 

other people hired them and im-

posed their will on them. It means 

that its active existence is bigger 

and wider, and it has been found 

among dispersed individuals that 

the ratio of mental to tone, or, in a 

simpler and perhaps more ancient, 

head-to-body ratio "(Tabatabaei, 

2006, 220) 

According to Tabatabaei’s words, the 

need for stewardship has to be fixed and has 

a history dating to the social life of mankind. 

The work of the government, from the pers-

pective of the fundamentalism of the origi-

nality of the existence (as Tabatabaei expli-

citly states), is to widen and broaden the "ac-

tive" existence of the ruling dynasty through 

the unification of the dispersed social groups. 

In other words, a person with the credibility 

of the government tries to compensate for his 

existential constraints through the inclusion 

of other people and thereby gaining greater 

benefit. 

The second major human need for the 

government in Motahari's mind is the need 

for a device or person who can enforce the 

law in society. (Motahari, 2017, 13-14) The 
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necessity of the law is that social life is vo-

luntary and comes from two credentials of 

"society" and "social justice". (Tabatabaei, 

2006, 209) But since every voluntary act of a 

person comes with”credibility" (Tabatabaei, 

2006, 181), then after feeling the need for the 

"community" and "social justice", there is no 

need to identify the subject and the course of 

people. The sense of this need is rooted in the 

validity of the "civil law" in the community, 

which leads to the emergence of the "law" 

and its mechanisms of formulation. But legis-

lation alone is not enough. Because the ob-

servance of justice and the maintenance of 

the foundations of the community are not 

realized solely by the existence of the "law", 

but here, after the sense of the need for the 

law, there is a need for another requirement 

for the "executor" of the law in question to be 

discussed. (Motahari, 2017, 13) it’s the recent 

feeling that gives rise to a new meaning 

named "rule". 

The need for society to "manage" is the 

third reason for the need for government, in 

Motahari’s point of view. (Motahari, 2017, 

15-16) Social life is essentially based on the 

"social order". Because if the credibility of 

the "community" is for the development of 

"being" of man. (Tabatabaei, 2006, 220) In 

that case, it is necessary to preserve it and 

establish social justice in the establishment of 

the "order" in it. But the creation of a me-

chanism for dividing social work from it 

creates a sense of need for "community man-

agement". Therefore, social management 

from the perspective of transcendental wis-

dom is the design and implementation of a 

mechanism that allows human existential 

development in the form of a community 

based on social justice. 

The last need for leads to the credibility of 

the government in Motahari’s view is "guid-

ing society." According to Motahari, guid-

ance is to delegate responsibility for the cul-

tural issues of a society to the state. This is 

the expression of the issue of education and 

social socialization that is directed by the 

state. Although Motahari considers the need 

for socialization and education to be a long-

standing need in human societies, the transfer 

of responsibility to this duty to the state is 

considered to be specific to the modern and 

complex societies of today. (Motahari, 2017: 

16-17) 

In summary, Motahari’s view is that the 

four needs of (governance, law enforcement, 

governance, and socialization) are the re-

quirements that make government necessary 

for human social life. But some of Motahari's 

claims have been painted. For example, 

Mahdi Haeri Yazdi has wisdom and govern-

ment with various meanings, which deter-

mines each of these meanings in a literal way 

depending on the text and article. In his view, 

the government does not mean reigning but is 

derived from "wisdom" in the meaning of the 

country's strategy, and writes: 

"This is the difference between the mean-

ings of the ruling and the government, which 

is said to sometimes mean commanding and 

issuing orders from the superior to a lower 

and lower position, which he must obey 

without blaming and any freedom and inde-

pendence, even freedom of thought and belief 

in him. And he is like objects with out mind 

of the holy shrine, which is used to perform 

the commandments of his ruler and ruler. It 

turns out that this government is very differ-

ent from a wisdom-dominated government, 

meaning a thoughtful and just approach, and 

an intimate sense of the internal and external 

affairs of citizens of a political-geographical 

range are very different. "(Haeri Yazdi, 1995: 

57) 

In this sense, the government as one of the 

branches of practical wisdom means the 
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thoughtful direction of affairs and the affir-

mation of the facts of the objects. The em-

phasis here is that the government does not 

include sovereignty and rule. He writes: 

"The word of government that has 

been used in politics and gover-

nance and is in line with civil 

politics, comes from wisdom and 

wisdom, and never means any 

other command or other mean-

ings. Civil policy and religion, 

which means the rule of law, is a 

kind of genuine type of wisdom, 

and wisdom means knowledge 

and decree, and it is not so wrong 

as to state that it means ruling and 

exercising power. “Haeri Yazdi, 

1995:66) 

Therefore, contrary to Motahari, the govern-

ment does not accept the rule of government, 

and instead believes that the government 

means a thoughtful administration based on 

the acknowledgment of the facts of the ob-

jects. It may be possible (from a phrasal point 

of view) and on behalf of Hariri that one of 

the requirements which necessitates the cre-

dibility of the state for the social life of man 

is the need for a thoughtful thinking of social 

life based on the facts of existence. What has 

been said so far has been the expression of an 

acrimonious statement, but in examining his 

claim, although Mahdi Haeri, in the passages 

quoted in it, does not receive the meaning of 

governance from the credibility of the state, 

and these terms conflict with other phrases. 

But, as Abdullah Nasri writes, "if we do not 

accept for the right reasons that the govern-

ment means rule and power, at least the im-

plicit implication must be that the govern-

ment does not have meaning without power 

and power" (Nasri, 2014: 549). Therefore, 

the relationship between governance and 

government cannot be ruled out in general. 

There are also painters whether it is the re-

sponsibility of society to direct the govern-

ment. *** 

 

The nature and purpose of practical 

science 

Hossein Bashiriyeh summarizes the nature 

and purpose of political science based on po-

litical wisdom: 

"The fundamental thought in the 

long-term political wisdom was 

that politics is a practical action 

in which tools are used to 

achieve goals and ends, and the 

knowledge of politics is also 

knowledge of such a profession. 

In contrast to natural knowledge 

about things that can be recog-

nized but cannot be changed, po-

litical knowledge, as well as oth-

er practical knowledge, namely, 

ethics and economics, and home 

design, are knowledge of things 

that can be recognized and can be 

changed. The ability to change 

things affects the imagination of 

the existence of goals and ends 

that can or must be achieved, and 

tools must be used to achieve 

them these goals are the same in 

ethics, economics and politics. 

But at different levels, that is, at 

the level of life of individuals 

and families or in public life; as 

the lives of individuals and 

households are part of public life, 

then knowledge of the know-

ledge policy is more comprehen-

sive and superior. Hence, one of 

the important features of the 

long-standing political wisdom is 

the close connection between 

morality and politics, as one can 
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say that the policy is the same 

ethos at the collective level, and 

ethics is also politics at the indi-

vidual level, because both are 

common in the common ends. 

The ultimate goal and purpose in 

both reaching a situation is that 

in the long-term political wisdom 

it is called happiness or well-

being and it is achieved through 

the establishment of justice or 

moderation. Political life must be 

organized on the basis of this ul-

timate goal, and political know-

ledge is also the recognition of 

the way of organizing political 

life according to that ultimate 

goal or purpose. The criterion of 

measuring various political sys-

tems is the extent to which the 

goal is achieved. Hence, the fun-

damental question in the long-

term political wisdom was how 

to define and determine the best 

political system and how to 

achieve it. Accordingly, the 

knowledge of politics in the 

long-term political wisdom does 

not simply mean describing and 

explaining the phenomena of pol-

itics and existing systems. But al-

so serves as other practical 

knowledge such as ethical, reli-

gious, and social education. Be-

cause the issues under study are 

not only recognizable but also 

embracing change. The know-

ledge of politics should have 

served the purpose of politics, 

namely to achieve a moderate 

and just situation. In the language 

of ancient poets, knowledge of 

politics does not deal solely with 

the material and material causes 

of state and government (leaders 

and groups, and the objective 

structure and forms of govern-

ment), but because of its ultimate 

purpose, that is, the ultimate goal 

or happiness, and the means of 

achieving it. It is also interested 

and, hence, is essentially practic-

al and prescriptive. For this rea-

son, politics more than anything 

else involves reasoning about 

ways to achieve goals that are 

based on rational reasoning about 

the possibility of human well-

being. "(Bashiriyeh, 2017: 20-21) 

In this long quotation, Bashiriyeh has 

stated the fundamental principles of political 

science. First, science is a practical know-

ledge. The practicality of politics makes it 

politically positive. Because, from the pers-

pective of positivists (including behaviorism, 

social Darwinism, functionalism, and empi-

ricism), political science is the science of de-

scribing, analyzing and explaining phenome-

na, behaviors, and political actions. In which 

political phenomena are like natural pheno-

mena of objective affairs that can be ex-

amined through observation and experience 

in the study of natural sciences. Also, the 

practicality of the knowledge of politics 

means that this knowledge cannot, from the 

perspective of Islamic wisdom, is able to un-

ambiguously explain political behaviors and 

phenomena and extract the general rules go-

verning them. Because science is the practic-

al act of knowledge which ultimately must 

lead to a political behavior or position. 

Hence, ethical interests, prejudices and pre-

scriptive implications for direct decisions and 

subsequent practical actions have a direct 

impact. (Bashiriyeh, 2017:61-62) The second 

fundamental principle of the science of practic-
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al politics is that, because of its practical nature, 

this knowledge is always judged by the practic-

al effect of its research results. Hence, this 

science is contrary to positive politics, which 

are basically assumptions about the relation-

ships between affairs and political phenomena 

that are tested and based on facts and experi-

mental data and ultimately accepted or rejected. 

Therefore, contrary to positive science, empha-

sis is placed not on the method but on the out-

come of the research. In the science of positive 

politics, since the relation of research to life is 

not considered, the scientific accuracy and ac-

curacy of the research propositions are the main 

goal of political science (regardless of its use-

fulness for political life). (Bashiriyeh, 2017: 63-

64) But the third fundamental principle of the 

science of practical politics (which can be seen 

from the perspective of the transcendentalist 

wisdom) is the attention to the ultimate cause. 

Basically, paying attention to the ultimate cause 

and the longitudinal relationship between phe-

nomena leads to the doctrines of authenticity, 

unity, malaise, movement, purposefulness and 

... of "being". And so in practical science, there 

should always be a set of ends such as "pros-

perity" and "well-being". In this statement, this 

science seeks to rationalize human political life. 

While the science of politics and its various 

branches have focused their attention on the 

aspect of the science of politics and not of poli-

tics itself, they have focused on rationalizing 

political science rather than rationalizing politi-

cal life. Because in policy science, politics is 

considered as a dependent variable, which is 

attempted to be explained by independent so-

cial, economic, and cultural variables. (Bashi-

riyeh, 2017:66-67) 

 

Methodology of Practical Politics Science 

Modern science is considered to be a know-

ledge lacking any moral, normative, scientif-

ic, prescriptive and educational concern (Ba-

shiriyeh, 2017: 62). The subject of "policy-

making" is out of the center of political 

science and has nothing to do with the 

science of modern politics, and methodologi-

cally "Politics was a positive science focused 

on discovering causal relationships and the 

correlation between political and social phe-

nomena through the supply of presumptions 

and the application of quantitative and empir-

ical research methods. Some of the new polit-

ical scholars named this attitude as "political 

behaviorism" and considered it as part of the 

general or "revolution" of ethics in modern 

social sciences. "(Bashiriyeh, 2017:63) 

Based on this new understanding of policy 

science, the purpose of this science is only to 

explain the political behavior of individuals, 

which, unlike practical science, lacks any 

behavioral behavior and behavioral prescrip-

tions for modifying the status quo. The appli-

cation of quantitative and empirical methods 

leads to the fact that modern political science 

only puts forward hypotheses about pheno-

mena that can be tested on the basis of expe-

rimental data. (Bashiriyeh, 2017: 63) 

Practical science criticizes a positive atti-

tude toward political science from various 

aspects. Examples include the expulsion of 

value judgments, moral issues, practical de-

vices based on them, and deductive and ra-

tional arguments from the political science 

circle. Also, the science of modern politics 

has been to reduce political knowledge to 

theories that are capable of proving or aban-

doning, and as a result, the goal of modern 

political science has turned into an examina-

tion of the correct in other words, methodo-

logically, modern political science has neg-

lected the results of political research by fo-

cusing on the "scientific method" and empha-

sizing the importance of the method of the 

nature of the nature of the political research. 

This, in turn, has led to the discontinuation of 
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political research into real life. The meaning 

of this speech from the point of view of the 

transcendent wisdom of the Transcendent and 

the question of the originality of the existence 

is that the science of politics has become a 

credit that does not allow any existential ex-

planation. Ness of the propositions in 

progress. The significance of modern science 

has created a single method among the scien-

tific community and the possibility of creat-

ing a consensus between them. In this regard, 

Hossein Bashiriyeh writes: "From the stand-

point of positive science, the accumulation of 

empirical knowledge about human beings 

and society and politics is considered essen-

tial by virtue of data collection and observa-

tion and testing by itself and regardless of its 

potential benefits." Bashiriyeh, 2017: 64-65) 

from the perspective of transcendental wis-

dom, the meaning of Bashiriyeh’s words is 

that the political credentials from the science 

of modern politics do not pay attention to 

human needs and existential qualities. In this 

way, essentially, the credits that need to be 

created to meet human existential needs have 

now lost their cause, and therefore they can-

not even "explain" their politically motivated 

issues. Because the science of modern poli-

tics deals only with the rationale of its own 

method of research and this does not relate to 

the rationalization of political life. (Bashi-

riyeh, 2017: 64-65) But contrary to this, 

science of practical politics, with the focus on 

the practical result of research and the mea-

surement of the value of political science, 

results in less realistic and practical results in 

less political life than in an identical way and 

the possibility of consensus among scientists 

of political science. But this same characte-

ristic causes each scientist to have a specific 

method of thinking and methodology and to 

see a wide variety of methods for practical 

politics. (Bashiriyeh, 2017: 65-66) 

The existential originality denies this me-

thodological claim to modern political 

science, which seeks to discover causal rela-

tions and the correlation between political 

and social phenomena, and in this case, it is 

more successful than other attitudes toward 

political science, including practical science. 

To criticize the claim of modern political 

science, it is necessary to explain, as a pre-

lude, that it is a source of being based on an 

ontological supposition of the universe. 

Mehdi Haeri points to this in his "Pyramid of 

the Behavior" theory and says: 

"From the universe of nature to 

the universe beyond nature, the 

whole universe, it is all an expres-

sion, and the radiance and manife-

station of the original source of 

existence. In our universe, the py-

ramidal universe is at the top of 

the universe. And from top to bot-

tom is all a fact and a personal 

identity that is so irradiated and 

widespread, and this expansion 

are the expansion of the one that 

appears in every step and in a cer-

tain way. This pyramid represents 

all possible existences; except for 

its head, there is no point at all in 

the points of the pyramid. Every-

thing below the verge of the rule 

exists, which means poverty is 

possible. 

Therefore, in all parts of the pyramid, 

from the vertex to the rule, apart from being, 

it is continuously nothing else. In this way, 

the whole pyramid is no truer than the real 

doubt. And it is that "existence, or it is possi-

ble or obligatory," and apart from the top, is 

the entire pyramid, may be a possibility of 

poverty, and the same is a direct and inse-

parable relationship with the head of the 

cone. As we can see, we have a series of 
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lines of breadth. The lengths of the pyramid 

lines are inseparable and directly reach the 

top of the pyramid. "(Haeri Yazdi, 2006: 

198-199) 

Because on this basis, ontological suppo-

sition of the causal relationship is only possi-

ble between the existence of the ages. As 

well as all phenomena of the universe, except 

the head of the pyramid (which are inherent 

in nature), they have the potential to exist, so 

it is impossible to establish a causal relation-

ship between the political and social pheno-

mena. Based on Mehdi Haeri's logic in the 

theory of the pyramid, we can draw the rela-

tion between political and social phenomena 

as transversal lines in the body of the pyra-

mid and show the absence of a causal rela-

tionship between political and social pheno-

mena based on the parallel lines on the pyra-

mid of existence. Which never disconnect 

each other and thus cannot establish a causal 

relationship with each other? Mahdi Haeri 

points out this: "In cross-sections, if we com-

pare the line with a different line and ex-

amine the relationship between them, these 

lines are contrasted. Because their determina-

tion is different from each other. These are 

transversal and cannot be related to longitu-

dinal communication and cause and effect. 

"(Hariri Yazdi, 2017:210) Therefore, from 

the perspective of the fundamentalists of the 

originality of existence, there can be no caus-

al relationship between political and social 

phenomena. Because political and social 

phenomena are determined by the type of 

credibility and need that they resolve, and as 

the aura explicitly states, the determination of 

any phenomenon differs from the determina-

tion of another phenomenon. And there is no 

connection between them (as it exists be-

tween the source and the phenomena). 

 

Conclusion 

In the present article, the author's attempt was 

primarily to develop philosophical patterns 

that govern the role of guidance, specializa-

tion, determination of issues, solutions, and 

the language of the metaphorical language of 

a science. Subsequently, it was explained that 

the transcendent wise men, by exploring the 

relation between "theoretical wisdom" and 

"practical wisdom", explain how the ontolog-

ical, epistemological, and methodological 

teachings of the "theoretical wisdom" can be 

made through the creation of hypotheses and 

issues of one science communicates with the 

teachings of "practical wisdom." The contin-

uation of this chapter's chapter has examined 

the claim of the present article through intro-

ducing some of the most general philosophi-

cal patterns derived from the teachings of the 

Transcendental Wisdom. According to this 

statement, the teachings of transcendental 

wisdom are used by contemporary sublime 

wise men to present ontological, epistemo-

logical, sociological, cognitive, and cognitive 

science assumptions of the humanities. Since 

essentially all the philosophical patterns de-

rived from the teachings of transcendental 

wisdom cannot be enumerated in the humani-

ties, so here are some of the philosophical 

patterns that can be used in public science 

studying politics. 

Among the philosophical patterns of tran-

scendental wisdom in politics, this wisdom 

explains the nature of "government" and 

needs, which inevitably establishes this reali-

ty. In the following, the transcendental theol-

ogy spoke about the nature of the science of 

practical politics and its difference with the 

sciences of positive politics. And ultimately, 

the methodology of practical science was 

explained. It was argued that it is more im-

portant than political science to learn how to 

manage political affairs and to train public 
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skill in gaining public awareness of political 

science and the ability to explain scientific 

evidence of political reality. The present 

study shows that contemporary transcenden-

tal scholars (Such as Muhammad Hussein 

Tabatabaei, Morteza Motahari, Mehdi Haeri 

Yazdi, Mohammad Taghi Mesbah and Ab-

dollah Javadi Amoli, who were considered in 

this chapter) have tried to philosophically 

seek a native solution for social or political 

issues or some aspects of this kind of issues. 

Although attempts to find native solutions for 

political issues are at the onset of their paths, 

the solutions presented require frequent 

quizzes, adjustments and rebuilds. 
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