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Investigating the reasons for the absence of Cyrus' name in the Shahnameh
Detailed Abstract
Since Cyrus is known as an exceptional figure in world history, and is also considered a great honor for Iranians The question also arises as to why the Iranian national epic, the Shahnameh of Ferdowsi, does not mention the name of such a figure. On the other hand, the question for historians and writers is whether the Shahnameh can be recognized as a historical text? Considering the sources and documents of the Shahnameh, with which historical texts of its period can the Shahnameh be compared and examined? A study of historical texts of the fourth and fifth centuries shows that some writers of that period, including Yaqubi, Masoudi, and Biruni, recognized Cyrus and addressed him in their works. Historical texts and sources of the early and middle Islamic periods are divided into two categories: The first category: literary-epic texts, which include the Shahnamehs of Tha'alabi and Ferdowsi. The second category is historical texts. The main sources for Sasanian history are: Ibn Qutaybah's Tarikh and Ayoun al-Akhbar (889); Ya'qubi's Tarikh (896); Akhbar al-Tawal Dinuri (d. 895); Tabari's Tarikh (d. 923); Al-Tanbiyyah wa al-Ashraf and Muruj al-Dhahab al-Ma'sudi (956); Hamzah Isfahani's Tarikh (961); Bal'ami's Tarikh (963); Mutahir ibn Tahir al-Maqdisi's Tarikh (966); Ferdowsi's Shahnameh (1020); Gharr-e-Akhbar al-Muluk Tha'alabi (d. 1038); Ibn Balkhi's Farsnamah (1112); Mujmal al-Tawarikh wal-Qasas by an unknown author (1132).
In examining and comparing the writing of the Shahnameh with the historical texts of that period, we will find that, in general, story and history were the same for the people of that period, and there is not much difference in epic writing and historiography in terms of research sources.
One of the important issues raised in literature and history is how the ancient Iranian sources do not mention the Parthians and Cyrus, the great king of ancient times, especially since Ferdowsi's goal was to revive history and myth, and the kings and heroes of Iran. Without a doubt, the Khodinamek were considered the national history of the Sasanians, from which Ferdowsi benefited the most. So how is it possible that the Sasanians, who themselves arose from the native land of the Achaemenids, did not mention Cyrus and the Achaemenids in the narratives they collected and recorded? Such an omission is unlikely and needs explanation.
It cannot be said that the Achaemenids are not mentioned in the Shahnameh. Because Qubad, Homay, Bahman, Dara Dara, and especially Alexander's invasion are reminders of that period. What Ferdowsi has said about the Achaemenid kings, a small part of them expresses the memories of Darius after that. Therefore, the reliance and reliance of Tha'alabi and Ferdowsi on the God of the Nameks and sometimes Arabic sources was because they did not know the Hebrew language.
Among the sources that mention Cyrus are foreign sources. Foreign sources mean that the books of the prophets of the Israelites called Cyrus the savior and herald of the Jews. Aramaic writings, historical news and information about Egypt, the Tigris, the Euphrates, and the Jews, the inscriptions of the Achaemenid kings, and the books of the prophets of the Israelites such as Ezekiel, Nehemiah, Daniel, Ezra, etc. These sources are different from each other and their languages ​​are also different from each other, as the source of religious books is the decrees of the kings of Iran which are given in the Torah. There were also non-Persian-Pahlavi texts, namely Akkadian, about Cyrus, which were changed by writers consciously or unconsciously during the Islamic era. Mehrdad Bahar does not consider Christian Sen's opinion that Islamic historians were only familiar with Greek and Jewish sources as sufficient evidence, but the Zoroastrian chronology should also be taken into account. Considering that the Zoroastrian calendar has also become the official calendar of the Persian Empire since the time of Ardashir, it can be seen that the time when Zoroastrianism became official in western and southern Iran most likely occurred during the era of this emperor, and for this very reason, Zoroastrian priests, in describing the history of the kings of Iran, have mentioned the name of Ardashir after Goshtasp, considering him to be the grandson of Goshtasp Kiani.
The genealogy of the Sasanians and Parthians is also a confirmation of the influence of the official Zoroastrian calendar of the Ardashir dynasty, because both the Sasanians and Parthians traced themselves to the descendants of the legendary Bahman, who was Ardashir the Kiyan. The first genealogy was made by the Parthian kings, and to prove their lineage, they traced their lineage to Ardashir the Achaemenid. The Sasanians also considered their ancestor, Sasan, to be the son of Bahman. In summary, what emerges from the material of Tabari, Dinuri, and Maqdisi is that Cyrus was a ruler and agent on behalf of Bahman or Goshtasp, but Masoudi and Biruni consider Cyrus to be one of the Chaldean kings who rebuilt Jerusalem in the third year of his reign. Noldeke believes that Bahman is most likely an example of a local kingdom of the Zoroastrian community after Goshtasp. Later, elements of the surviving Achaemenid family, especially Cyrus, were added to the legends about Bahman. Therefore, it is asked what were the sources of the Khodainameks and the Sassanids or where did they originate from? Why did Iranian sources, i.e. the Parthians to the Sassanids, not mention either the Achaemenids or Cyrus? It must be said that the fact that the original Khodainameks are considered by Ferdowsi sources, these Khodainameks as Sassanid sources had two sources, one being the subject of the Zoroastrian calendar and texts that became popular from the time of Ardashir the Achaemenid, so that the Parthians and Sassanids considered these texts to be among the sources and documents of their lineage. The other can be proven by comparing them with the Bisotun inscription. Because Darius's goal in using the role of Bisotun was to establish a genealogy and legitimize himself as king, he therefore eliminated the Cyrus family as the founder of the Achaemenid dynasty. According to what Darius said in Bisotun: He introduced his father as the grandson of Aryarmena, the son of Chish Pish, the son of Achaemenids. This genealogy of Darius in Bisotun is compatible with other religious traditions such as Dinkert, Yashtha and Bandash. According to these religious traditions, Key-Qubad is the great ancestor of the Kayanids, whose children and grandchildren are: Key-Apiweh, Key-Arash, Key-Biarash, Key-Pasin and Key-Kaus. These religious traditions are also repeated in the history of Sistan and the history of Tabari. As a result, the following list that Ferdowsi presents of the children of Key-Qubad is historically very useful and valuable. The first was the Creator, the second was the Creator, the third was the Creator, the fourth was the Creator, they named the universe in peace and quiet (Shahnameh, 1394: 198).
Comparing this list of stories with the historical and religious order of the Sasanian sources proves that after six centuries the following name changes were made in the story given by Ferdowsi: Cambyses; Kaos, Cyrus; Kiarash, Chish Pish; Ki Pishen and Aryarmene; Ki Armin became. Based on the historical process and documentation after Chish II, the Achaemenid dynasty is divided into two main and sub-branches, namely the main dynasty that was Cambyses and Cyrus, and the sub-branch that was the father of Darius. In general, this list of Ferdowsi is reminiscent of the royal letters in the Bisotun inscription and shows that the Khudanamek of the Sassanids also followed such documents. Therefore, the documentation is not so proven and historical and logical to say that because the Achaemenid kings were indifferent to the Zoroastrian religion, the Magians deleted their names, but rather the compilation and expansion of these Pahlavi national stories in eastern Iran and their transformation into the Sassanid national history has been formed since the time of Darius. Apart from the dispute between Darius and Cambyses, the dispute and hostility of the Sassanids with the Parthians must also be taken into account. Which has resulted in the distortion or destruction of the Parthian texts. Therefore, if the mention of Cyrus and his family existed in the Khudanamek of the Parthians, it has disappeared due to this bias of the Sassanids. In any case, the comparison and examination of the family or children of Kay Qobad in the Shahnameh with the Zoroastrian inscription of Bistun and Gahnameh is completely historical, and leaves no room for doubt and doubt for researchers that this part of the Shahnameh and its verses were influenced by Darius's decrees and Zoroastrian texts after a thousand years, which, incidentally, in the study of the written-historical recording of the name Chish Pish with "Kay Peshin" in the Shahnameh, "Kay Peshin" in the religious texts of Bandesh and Yasht, "Kay Feshin" in the History of Sistan, and Kinaseh in Muroj al-Dhahab, are representative of the Khodai Namehs and Pahlavi texts. However, non-Persian sources, namely Hebrew, Syriac and Greek, who were perhaps able to record folk stories of Cyrus because they were far from the center of the Iranian empire.
